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Editorial

On 6 February this year we received news of the death of  the feminist Betty Friedan.  Mark Coulton, the Herald Correspondent in New York, pointed out that the initial print run of her book The Feminine Mystique in 1963 was just 3000 but that there was something in its thesis that touched the lives of millions.   It went on to sell 600,000 in hardback and 2 million in paperback and ‘touched off a social movement that has changed society as profoundly as wars or technology.’  Clearly many women were frustrated in being confined to the domestic sphere.
    In 1966 Betty Friedan was the central founding force in the establishment of the National Organisation of Women (NOW), a civil rights movement designed to enable the women’s movement for equality to become involved in the political process to further its goals.  In 1969 she espoused the right of a woman to choose to have an abortion.  In 1970 she organised a highly successful Call to Women to strike for Equality.  Aware of the need to promote women in official politics, she was the key person in the setting up of the National Women’s Political Caucus in 1971.
    Apart from numerous lecture engagements and teaching commitments, in 1966 Betty Friedan had a series of exclusive interviews with Indira Ghandi, the Prime Minister of India.  In 1974 she obtained an audience with Pope Paul VI, at which he presented her with a medal for her service to women.  In 1975 she experienced the intrigue of international politics as they impinged upon the International Women’s Conference held in Mexico.  Alarmed at the growing destructive disunity within NOW, Betty was moved in 1976 to write An Open Letter to the Women’s Movement, which foreshadowed her publication in 1982 of The Second Stage, which is a testimony to her innate honesty and to her ability to critically assess the women’s movement.
    She developed her concepts for The Second Stage when visiting professor of sociology at Temple University, Yale, the New School for Social Research and Queens College. At the time of the publication of this significant book she was Senior Research Associate at the Centre for the Social Sciences at Columbia University, engaged in research on changing sex roles and the aging process.

    Betty Friedan explained: ‘After the publication of The Feminine Mystique I had no intention of writing another book on feminism but gradually I became aware that something was off, out of focus, going wrong in the terms by which the rising generation were trying to live the equality for which I and my associates had fought …. This growing awareness was a result of my talking to my own sons and daughters and others of their generation whom I met when lecturing at universities or at professional conferences or through feminist networks around the country and around the world.’ (SS, 21)  Betty quoted the stories of women who had risen to top positions in their professions but found that they ‘barely had time to develop a relationship, let alone care for a family.’  They complained that those who had won rights for them in the professional field had already had their families.  (SS, 22)  Betty confessed: ‘I sensed the exhilaration of “superwomen” giving away to a tiredness, a certain brittle disappointment.’ (SS, 26)
    She observed: ‘When I think of the explosion of the women’s movement at the opening of the decade our agenda then seemed so simple and straightforward – thousands of women marching down Fifth Avenue on August 26, 1970 in that first nationwide strike for equality, carrying banners for “Equal Rights to Jobs and Education”, “Political Power to the Women”.’(SS, 29-30)  As part of her maturing assessment of the contemporary women’s movement, Betty lamented: ‘Too many women politicians have submitted to the male political machinery.’ (SS, 30-31)
    Betty admitted: ‘Despite the many gains that women have attained they are finding that it is not easy to live with or without men and children, solely on the basis of the first feminist agenda.’ She declared: ‘I believe it’s over, that first stage of the women’s movement. And yet the larger revolution, evolution, liberation that the women’s movement set off, has barely begun.’ (SS, 30-31)
    While insistent that the initial revolt against the ‘feminine mystique’ had been necessary,  insightfully Betty speculated: ‘The second stage cannot be in terms of women alone, our separate personhood or equality with men.  The second stage involves coming to new terms with the family – new terms with love and with work.  The second stage may not even be a women’s movement.  Men may be at the cutting edge of the second stage.  The second stage has to transcend the battle for equal power in institutions.  The second stage will restructure institutions and transform the nature of power itself …’ (SS, 34)
     Such is the challenge that Betty Friedan has bequeathed to women.  It cannot be ignored.  May her successors emulate her integrity and courage in admitting mistakes and learning from them without being reactionary and be open to new insights as they plumb the mystery as Betty did when she confided: ‘I have been thinking a lot lately about that mysterious ever-changing, circular process of masculine-feminine definition – the bonding, need, love and hate of men and women circling and changing in parallel symmetry, like endless, infinitely various permutations of the double helix of the DNA and RNA which carry the code of our identity, ourselves, in every cell.’ (SS, 319)
    From the Catholic perspective it is interesting to note that in The Second Stage Betty Friedan declared: ‘In the second stage, feminists would not (her emphasis) consider abortion preferable to the Catholic’s new method of precise, “natural” birth control – for women and men mature enough to take responsibility for it … Why don’t we join forces with with all who have a true reverence for life, including Catholics who oppose abortion, and fight for the choice to have children?’ (SS, 264-265)

(Betty Friedan, The Second Stage, London, Michael Joseph Publishers, 1981)
A Day of Feminist Theology, Reflection and Festivity

The friends of Carol Hogan in Melbourne decided that, in the light of her dedication to feminist theology, the finest way to celebrate Carol’s Golden Jubilee with her Eucharistic Community Melbourne was a day of feminist theology, reflection and festivity.  This was accordingly arranged at St Mary’s College, University of Melbourne.

    The introductory paper to the day, presented by Claire Renkin, focused on ‘Medieval Women’s Perception of the Eucharist in Art’.  Claire is an art historian whose specialist area is the medieval period and, with Carol, she co-ordinates a feminist theology reading group at St. Carthage’s in Parkville. Claire’s entry into women’s perceptions of Eucharist was through the art that depicted Eucharist as food, and Christ as the mother who fed her children from her breast. In this context, Christ and women shared the ability to transform their body and blood into nourishment for others. Such a theology imbued women’s bodies with transcendent meaning and presented them as an image of God in his salvific role. 

     Kim Power, Carol’s doctoral supervisor, spoke to ‘Women, Sacrifice and Eucharist through the Lens of Contemporary Art’. Both feminists and conservative theologians in Catholicism struggle with the concept of woman as the suffering Christ. The former, because they do not wish to portray women as sacrificial victims, the latter because they argue that women cannot image Christ in his redemptive sacrifice. Yet because the Cross is central to the Christian message, the question cannot be avoided. Kim explored how contemporary artists envision women as “Christa.” Major themes are women sacrificed on the altar of gender (including that of maternity), women sacrificed to rape and abuse and women sacrificed to male sexual fantasy. Equally important are women’s responses to such art and in the main these are positive in the sense that they see their suffering and abuse caught up in the saving act of God. God is with them in their suffering bodies and God does not see them as inferior.

    Anne Elvey, adjunct member of the Golding Centre, followed with a paper on ‘Living One for the Other: Eucharistic Hospitality, Hunger Strikes, and an Earthly Interdependence.’ Anne wove together studies in ecology, feminism and Eucharist to challenge us to think about the earth not as passive matter, but as both the material ground on which the celebration of Eucharist depends and an integral partner in Eucharist. Building on Teilhard de Chardin’s ‘Mass on the World’, she suggested that when we say, ‘fruit of the earth and work of human hands’, it is too easy for us to forget that earth labours with us, paying a price for its bounty and depending on us to offer and receive earth’s gifts responsibly and that when we do not fulfil our obligations, we put our Eucharistic observance at risk, just as we do if we come to it while practising injustice to each other. 
    A key theme of Anne’s paper was that the hospitality central to the celebration of Eucharist is already to be found in the interrelatedness of the Earth community, in which each of us is constituted as for the other.

    The final presentation was by Carol herself on ‘The Birth of a Eucharistic Community.’ In this paper Carol presented a pithy and evocative picture of the life of a Servant of the Blessed Sacrament prior to Vatican II, when the community was enclosed. Then she took us step by step through the sisters’ introduction to new theologies of Eucharist, which led to radical changes in spirituality and practice. Amongst these were the removal of enclosure, the establishment of a community working with the Indigenous community in Redfern, NSW, and a Eucharistic ministry in Armadale, Victoria. The sisters’ changed self-understanding was captured in their renaming of their community, ‘A Eucharistic Community.’ This community is a prism of the Eucharist, which is its heart. This unity in Eucharist has enabled a diversity of contemporary theologies and their concomitant praxis to enrich, not divide, the sisters.
    The celebrations included a shared meal and a concluding ritual, where Carol was blessed as a wise woman in the Melbourne community by her sisters and friends.

   The day was voted a great success and there were calls for copies of the papers. It is hoped that they will be published in some form.

Kim Power, Golding Centre, Melbourne

Forthcoming

Australian Historical Association 2006 Biennial Conference, 3-7 July, 2006
This conference, with the theme ‘Genres of History’ will be held at the Australian National University in Canberra. The organisers welcome  proposals for participation including not only the usual academic papers but also such contributions as interviews, conversations, staged debates, and reviews of books (both new ones and ‘classics’). 

     The organisers are particularly interested in such areas as: non-academic genres of history such as TV mini-series; historical novels; the museum; transnational history; writing of history of persecution, discrimination, abuse; environmental history – local and global; the role of history in native title; history of higher education; cultural and intellectual history; religious history.
     The conference of the Religious History Society, which is focusing on missions, will be part of this AHA conference.  Details of  this conference were provided in the November  2005 Golding Centre newsletter.

     The Australian Women’ History network is having its one day conference in association with the AHA Conference.  In this they will be reflecting upon thirty years of Australian Women’s History.

 For details of all of the above see the AHA website: http://www.theaha.org.au
Consecrated Women: History of Women Religious of Britain and Ireland, Annual Conference, 15-16 September, 2006

This conference will be held at Renehan Hall, National University of Ireland, Co.Kildare. Ireland.   Proposed themes are expulsions, persecutions and the perils of religious life; authority struggles and ‘foreign control’; reflections on class structure; Christian residential institutions, women in crisis; State/Church partnerships in childcare; image:the visual record; recruiting women religious and questions of indentity.

  Abstracts of 200 words (max.) are invited before 12 May 2006 to be emailed or posted to Dr Yvonne McKenna, Department of Sociology, University of Limerick.  Email: Yvonne.mckenna@ul.i.e.   Booking forms for the Conference (electronic) will be available from Dr Jacinta Prunty and Rev. Neil Collins at NUI, Maynooth from 16 May 2006 . Overnight accommodation may be booked directly with Maynooth Campus Conference and Accommodation Office Ph. 353-1-708 3533; Fax: 353-1-708 3534.  Email:  reservations@maynooothcampus. com
Conference of the History of Women Religious, June 24-27, 2007
The seventh triennial conference of the History of Women Religious (HWR) will be held on June 24-27, 2007.  IT will be hosted by the Cushwa Center for the Study of American Catholicism at the University of Notre Dame, South Bend, Indiana.  

    The conference organisers invite papers and session proposals that explore how communities of women religious or their individual members have answered the challenges of interacting with peoples from different cultures and backgrounds.  Studies may focus on challenges within communities as well as Sisters’ encounters with people of different cultures in their work.  Papers on women religious from all faith traditions are welcome.  Disciplinary approaches may include but are not limited to history, sociology, literature, anthropology, theology, and communication.

    Cultural differences may include but are not limited to religion, gender, nationality/ethnicity, race, social class, age, status, legal status, education.  Among topics of interest are, the Sisters’ work in mission territories, interactions with ordained Church leaders, Sisters’ work in areas of religious persecution, participation of Sisters in social justice campaigns.  The work of Sisters may also be examined in the context of nationalism, imperialism and globalisation. How have communities of women religious opened their membership to women among the peoples with whom they work?  What is the relationship between and among religious communities of women in Europe, the Americas, Asia, Africa, and Australia? 

    Send proposals for papers and/or sessions in the form of a one-page abstract accompanied by a one-page C.V. (letter, email, fax) by 15 July 2006 to Prudence Moylan, HWR Programme Chair c/o Cushwa Center for the Study of American Catholicism, University of  Notre Dame, 1135 Flanner Hall, Notre Dame, Indiana, 46556-5611; email: cushwa.1@nd.edu; fax: 574-631-8471.   
    For more information or clarification on the program contact Prudence Moylan, HWR Program Chair, email:pmoylan@luc.edu, phone: 773-508-3082.  For local arrangements information contact Kathleen Cummings, Local Arrangements Chair, kcumming@nd.edu.Phone: 474-631-8749.
Women in Music

The National Foundation for Australian Women (NFAW) has announced that ‘Women in Music’ is the theme for its website in 2006. They explain: ‘It is about women working, creating and teaching music.  It is about finding the voices and sounds of women musicians whose stories are not well known.  It is also about any women who taught music in small country towns, schools and convents.  It is about exploring the culture from a musical perspective to reveal the lives and times in which these women lived and worked, and in this way to reveal the rich heritage of Australian women’s music.’  For more detail see the NFAW website- www.nfaw.org
In Praise of Gorgonia -  A Challenging Mentor!  (Continuation from the introduction given in the Nov. 2005 Newsletter)
 Momigliano, in his discussion of Gregory of Nyssa’s life of his sister Macrina, notes that ‘any study of the female image in fourth-century Christianity will certainly have to take more notice of how Gregory of Nazianzus describes and sanctifies the basically normal married life of his sister Gorgonia’. While we accept that suggestion we might take issue with ‘basically normal’ when we read that Gorgonia eventually persuaded her husband to embrace celibacy within marriage . Gregory comments:  ‘though .. linked in carnal union, she was not .. separated from the Spirit, nor because she had her husband as her head did she ignore her first Head’.

    This seems to show Gregory’s doubts about the possible coexistence of Christian life and marriage, especially perhaps for women, bound to a less fervent husband as a superior. The adoption of celibacy after the birth of several children indicates both the setting aside of claims of the flesh and to some extent the overturning of the social norms sanctioning a husband’s authority. It is not always easy to sort out which of these factors is more significant for Christian women at this time. Certainly severe ascetic practices such as prolonged fasting and long hours of prayer without sleep were also a feature of her life.

    Modesty is also attributed to Gorgonia, and Gregory notes that she regarded lack of adornment as true beauty. In a rhetorical flourish he notes that ‘the only red that pleased her was the blush of modesty, and the only pallor that which came from her abstinence’. Gregory sings the praises of his sister in a diatribe against the popular beauty aids of his day. What he objects to are specifically the extravagance and artificiality of a counterfeit beauty that ‘may steal away that natural image which is to be preserved for God and the world to come’. 

    While he details his sister’s reticence in a way that links brevity of speech to specifically female virtue -  ‘who spoke less, confining herself within the womanly bounds of piety?’ - Gregory describes her serious-mindedness  - ‘who so dreaded laughter that the very beginning of a smile seemed almost too much to her?’ – in a manner that, as McGuckin notes, has in it  something ‘chillingly severe’.  Whether this account is designed to fit his sister into an acceptable model of womanly virtue, or whether it is an accurate portrait of a somewhat intimidating older sister, is impossible to say. Gregory himself was not averse to humour, and presumably did not consider mirth and moderate laughter as essentially unChristian!

    Gorgonia’s liberality to those in want is commended:   ‘compassionate to widows, her house a common hospice for all her needy relatives’. The only riches, or so it is said, that she left her children were ‘the imitation of her example and the emulation of her virtues’. Gorgonia was from a family of considerable wealth and from a class now converting to Christianity in large numbers. Her awareness of the importance of almsgiving is typical of her class and sex. This was an attitude that often, it appears, set wives at odds with husbands whose public  gifts for state occasions had been the traditional way of gaining favour with the community. Such bounty as hers had a different motivation, although perhaps suspicion of wealth, as Ramsey notes, came from those Christians ‘more concerned with saving the rich than helping the poor’.

    Gregory includes the tale of a serious carriage accident from which, he says, Gorgonia recovered after prayer, not medical treatment, and he also tells of a mysterious illness with fever and paralysis and of how she was, perhaps temporarily, healed by anointing herself with the consecrated bread and wine of the Eucharist. This strange action is compared to that of the woman with the haemorrhage cured by touching the hem of Jesus’ cloak, and is described as ‘an act of pious and noble impudence’.

    Her wish for death is recorded in almost mystical terms: ‘she desired to be purely joined with her fair One, and embrace her Beloved completely, and, I will even add, her Lover’. Her baptism, obviously delayed until she was close to death, as was not uncommon at the time, is described as a culmination of a life of purification and progressive perfection. The gift of the Holy Spirit is  ‘ almost in her case alone, not a grace but a seal’. This is clearly the language of eulogy, not of a theological treatise.

    Although the focus in this eulogy is on Gorgonia, Gregory does not omit to mention her parentage in a brief tribute to family piety and example. Interestingly Gorgonia’s mother was responsible for persuading her husband to become a Christian, just as was the case with Gorgonia. Gregory notes, in the comparison of his parents to Abraham and Sara, that his mother surpassed Sara in that she taught her husband  ‘the ideal of a good shepherd’s conduct’. In a later eulogy on his father Gregory noted that although his mother ‘deemed it best, in accordance with the law of marriage, to be overruled by her husband, she was not ashamed to show herself his master in piety’.

    Such  women as Gorgonia and her mother, despite their constraining circumstances and the limited education made available to them, were clearly forces to be reckoned with in the early Church.  

Further Reading:

 L. McCauley et al., Funeral Orations by Saint Gregory Nazianzen and Saint Ambrose, CUA Press, 1953, 1968

J. McGuckin, Saint Gregory of Nazianzus: An Intellectual Biography, St Vladimir’s Seminary Press, 2001

A. Momigliano, On Pagans, Jews and Christians, Wesleyan Univ. Press, 1987

B.Ramsey, in I. Hazlett(ed.), Early Christianity:Origins and Evolution to A.D. 600, SPCK,1991

Mary Sheather (ACU Canberra)
Letter from London

Dr Caroline Bowden and Dr Carmen M. Mangion have been working towards developing a formal relationship with the Royal Holloway– Bedford Centre for the History of Women over the past few months.  While the relationship is still in the process of being formalised, it will forge a formal link between the Bedord Centre for the History of Women, and the Historians of Women Religious of Britain and Ireland (H-WRBI).  The hope is that this institutional linkage will help our collective research obtain more of a voice in the academic world.  Our aims are:
* To facilitate, promote and increase interdisciplinary academic study of women religious of Britain and Ireland in all time periods

* To bring together historians of women religious (academics, independent scholars and archivists) for scholarly exchange in both the written, electronic and face-to-face (seminars and conferences)forums

* To encourage contact between archivists and researchers of women religious

* To assist emerging scholars

Some of the tangible outcomes of this relationship are: 

* A website maintained by Royal Holloway

* A regular seminar series on women and religion

* Institutional support for our work as historians of women religious of Britain and Ireland.
Our group is currently linked via an e-mail list.  Those interested in joining that list, please contact Pascal Majerus at pascal.majerus@skynet.be
Dr Carmen Mangion, Birkbeck College, University of London

Thank You, Dr Ann Prendergast

Dr Ann Prendergast has made the generous gift to the Golding Centre of her Pacific Mission library which focuses on Papua New Guinea.  This is a very timely gift since we have  a doctoral student, Tess Flaherty rsm, researching the history of the Sisters of Mercy in PNG and Dr Rosa MacGinley pbvm (Golding Centre, Brisbane) is working on the history of the Presentation Sisters in PNG.

    Ann retired in 1990 from the position of head of the Department of Social Science at the Kuring-gai Campus of the Sydney University of Technology and her story is interesting from the perspective of Australian history in general and women’s history in particular.  She was born in Hay in 1934 and grew up on a property sixty miles from town. Like many country children her early education was obtained through lessons sent each week from Blackfriars Correspondence School in Sydney.  She completed her secondary education under the care of the Sisters of St Joseph (Federation) at their boarding schools in Leeton and Goulburn.  In 1953 Ann was awarded a scholarship to Wagga Teachers College, where she trained as an infants school teacher.
    After fulfilling her three years country service at Hay, Ann was appointed in 1958 to Norfolk Street Infants School in Newtown and began her study as an evening student at Sydney University where she majored in history and successfully completed an honours year, followed by an MA.  In 1963 she was appointed to the Australian School of Pacific Administration, which was associated with Balmain Teachers College, and trained students for Papua New Guinea.

    Ann was encouraged by the principal, Charles Rowley, to apply for a scholarship to the East West Centre at the University of Hawaii.  This generously endowed Centre had been established by the American government during the Kennedy administration to promote cultural contact between Asia, the Pacific and America.   Ann’s application was successful and she began work on the culture and history of the Pacific region.   Her doctoral thesis was on the history of the early years of the London Missionary Society in Papua.  This led her to spend time working in the archives of the Society in London.

    Having finished her PhD in 1968, Ann returned to teach at Balmain Teachers College, which later became the Kuring-gai College of  Education, which in turn was incorporated into the Sydney University of  Technology. In 1990 Ann retired after forty years of challenging, interesting and productive academic life. She is delighted that her library is now in the care of the Golding Centre.
Sophie McGrath, Golding Centre, Strathfield

Congratulations to Anne Elvey

Adjunct member of the Golding Centre, Dr Anne Elvey, is to be warmly congratulated on the publication of her thesis by The Edwin Miller Press as An Ecological Feminist Reading of the Gospel of Luke in December 2005.  In the context of environmental destruction, this book makes a call to turn toward Earth as a starting point for an ecological feminist hermeneuties focused on the notion of the ‘material given’. Like Earth, the material body is a ‘material given’, a necessity for the human species being.  Within the Gospel of Luke the pregnant body is site of a divine necessity underwriting the narrative.
     A focus on the pregnant body brings into dialogue the Lukan divine necessity of the material given.  The gestational paradigm exhibited in ‘keeping’ also informs the narrative tropes of serving, journeying to Jerusalem, compassion, and expectation.   This and much more in this rich thesis has implications for human responses to an ecological call. 
   Elaine Wainwright, Professor of Theology, University of Auckland, states: ‘This book is a ground-breaking work, not only in providing an integrated paradigm for an ecofeminist reading of the biblical text, but also in its engagement with critical thinkers and in the creative, poetic and prophetic reading of the Gospel of Luke which will catch up its reader into its web of new meaning.’

    Catherine Keller, Professor of  Constructive Theology, Drew University, assessed the book: ‘Dr Elvey has not only written a powerful and persuasive work of ecofeminist biblical theology – she has quite single-handedly created a new forcefield for thought … What distinguishes her work is the way four disciplinary currents converge in her text: poststructuralist theology, sociological theology, feminist theory and biblical hermeneutics … Her tour de force – to read the pregnant body, a body discernible in Luke textually and in the natal natures that constitute the materialities of creation - brings to light both our textual and material indebtedness to the body of the earth.’
(For more information consult the website of the Edwin Mellen Press: www.mellenpress, com).

“A Pernicious Sort of Woman”: Quasi-Religious Women and Canon Lawyers in the Later Middle Ages (Washington DC: Catholic University of America Press, 2005) by Elizabeth Makowski. pp.xxxiii + 170
Elizabeth Makowski’s earlier study, Canon Law and Cloistered Women: Periculoso and its Commentators 1298-1545 (Washington DC: Catholic University of America Press, 1997) dealt with those women recognised in both canon and civil law as religious, a status attained through pronouncing solemn public vows of religion. Through this, they gained rights and responsibilities guaranteed under both legal systems. In the above study, Makowski explores the legal situation of those women, described variously as mulieres religiosae, quasi-religious or extra-regulars. Though living celibate lives, often in community, they did not belong legally to the category of moniales or canonically recognised nuns. If they made vows (or practical promises) to observe celibacy or compliance with house rules while living in community, these vows were described as simple or private; they had no legal effects. The person concerned was free to marry on leaving the community and to hold and inherit property. 

    As Makowski makes clear, their commitment and life-style could and frequently did cause confusion, especially as they usually adopted a uniform mode of dress. The best known today were the beguines, found chiefly in the Low Countries, but they had many other manifestations: beatas in Spain, bizzoche and mantelle in Italy, and the different tertiary communities attached to the new mendicant Orders such as Franciscans and Dominicans. Though described by one noted canonist as ‘a pernicious sort of woman’  - and some attained legal notoriety for their deviance – most were respected and valued members of medieval society as they engaged in a variety of relief work for both the  poor and the sick. Recent medieval studies show that their presence and activity, in their various local manifestations, were widespread. (See, for example, Roberta Gilchrist’s Contemplation and Action: The Other Monasticism, Leicester University Press, 1995. She uses the term ‘monasticism’ in the broad sense of a religiously committed celibate life-style.) They were to reappear in the post-Reformation era in the numerous simple-vow congregations dedicated chiefly to teaching, social care and nursing. The non-enclosure of these groups was both legally and socially understood. 

Rosa MacGinley (Golding Centre, Brisbane)
Copies of M.R.MacGinley’s A Dynamic of Hope: Institutes of Women Religious in Australia, 2nd edition (Sydney: Crossing Press for ACU National Centre for the Study of Women’s  History, Theology and Spirituality, 2002) may be obtained from the Golding Centre, Australian Catholic University, Mount Saint Mary Campus, Locked Bag 2002, Strathfield, NSW 2135.  Cost $25 plus marked postage. 

Welfare History 

Congratulations to the Centre for Early Christian Studies (CECS) which has been awarded a major Australian Research Council (ARC) grant to research ‘Poverty and Welfare in Late Antiquity’.  As is well known poverty and welfare are key concerns internationally.  In this project Professor Pauline Allen and associates will test the model of relationship between poverty and leadership proposed by the Early Christian History scholar, Peter Brown.  Their study will focus on the pivotal figures John Chryostom (Byzantium), Augustine ( N.Africa) and Leo I (Italy).
     Christ’s concern for the marginalised, and the Christian imperative of ‘love of neighbour as one’s self’ as well as Jesus’ declaration that ‘whatever you did for one of these the least of my brethren you did for me’ has meant that the Church from the very earliest times has been involved in welfare work.   Historically the State has turned to the Church in connection with the delivery of welfare and this Church/State nexus is fraught with challenges for each party to act with integrity.  To view this situation in historical perspective should be a most helpful exercise.   
    The neglect of welfare history, which is much concerned with women and children, is little recognised or lamented and the CECS is to be commended for taking this initiative.  The Golding Centre wishes them all the very best with their project and will follow the progress reports with considerable interest.

(This Newsletter is produced by the Golding Centre.  Please address all correspondence to the editor,  Dr Sophie McGrath rsm , Golding Centre, Australian Catholic University, Locked Bag 2002, Strathfield, 2135. Email: s.mcgrath@mary.acu.edu.au)
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